Introduction
Russian religious thought tries to nd clear and intelligible explanation of Christian content of agape. Designed by works of the representatives of the modern Russian religious thought approach to analysis of theological and anthropological meaning of love have revealed new qualities and meaning of united love. The signi cance of the theoretical heritage of representatives of the Russian religious thought is helpful for revaluation of ways of Russian theology of love and understanding of development of new approaches to Christian culture. One of modern philosophical approaches is synergetic anthropology.
Synergetic anthropology of love is represented by new philosophical direction -Sergey Horuzhy's. Synergetic anthropology. The well-known Russian philosopher Horuzhy S.S. is researcher and translator of the works of James Joyce ("Ulysses"). He is editor of works of P. Florensky, 1 S. Bulgakov, 2 L. Karsavin. Horuzhy S.S. is one of the editors of journal "Theological Works".
Synergetic anthropology is a new inter-disciplinary approach to the study of the phenomenon of Man that was propounded in works of Sergey Horuzhy in the 1990s. Synergetic anthropology of love is 1 Pavenkov, Rubtcova, 2016a. 
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Theoretical background
It would be no exaggeration to say that from both theological and philosophical perspectives, the 20th and the beginning of 21th century was the age of philosophy of personality and philosophy of love. This, synergization is the process of integration created human's soul and uncreated Divine energies produce agape, which united created and uncreated energies in one heart, in one soul, in one human.
Love and mystical experience
Synergization is mystical process of soul's trans guration, actual realization of human likeness of God. Feeling of fraternity and the all-human community has the cosmic and eschatology signi cance. with it, and in the process it gives birth Agape to me, creates reciprocity between us. As the direct action and expression of person, other order of existence, event of reciprocity encounter is... the gift and miracle.
14 Existential experience of is most fundamental experience of revealing of agape. Agape is the free gift, which is given in prayer by God.
We comprehend existence as causeless given to us, the perfect free gift is the act of love. Arriving in prayer union with God, human discovers that God, Divine life, binding the person of the Holy Trinity, is... Love (1 Jn. 4:16 ). Therefore, prayerful communion with God is the communion with love: getting from God (directly through the Holy Spirit) the gift of love. Vysheslavtsev, 1994. 17 Isaac the Syrian, 2017.
18 Horuzhy, 1998 .
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general "anthropological strategy" (S.S. Horuzhy), and spiritual funded moral practice. In the rst case we speak about love as the intention to execute existential completeness and, consequently, to the achievement of human ontological authenticity; In the second case -about guiding "practical" orientation, organizing human activity... Active love is "expression", "actualization" of existential "structure" of human. 
Interaction between agape and eros
According to Horuzhy, there are two energies of love:
1. Uncreated gift of love. It is the divine energy, which is given by God in prayer.
2. Created energy of love. Horuzhy identi es this energy with eros. with the differences between the sexes and the whole sphere of reproduction.
22
The variants of interaction between these two energies are the following:
1. Harmonical interaction. X. Yannaras argues that both uncreated energy of love-agape and created eros needs "lead to self-forgetfulness of human, overcoming his individualism (it means overcoming sel sh narrow-mindness, sel sh desires ... refusal from the desire to achieve self-af rmation and life for the sake of other -person, who are loved by you)". 23 Eros in harmony with the Divine agape is force serving for the achievement of god-manhood by individual soul, which has rejected their individualism and egoism.
This fundamental possibility of created harmony eros and divine love (traditionally associated with matrimonial love) is the justication and substantiation of the constant use of erotic imagery and parallels in the discourse of mystical love for God. Horuzhy argues that through the love Christian tekhne leads to the development of spiritual personality of human.
It is clear and obvious that such tekhne protects and strengthens, nurtures beginnings of personality in every person to whom it is addressed. Keeping and developing it, Athos austerity today as well as in ancient times, continues to serve as an indispensable school and hospital of personality. It makes this school the great value in the world where grain of personality-hypostasis (Sophrony, 2003, p. 238) in human is threatened by increasing threats and violent forces of this world.
28
We agree with Horuzhy that the most famous and important 
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It is impossible to disagree with Horuzhy that these ways was in some extent incarnated in historical Orthodoxy.
29
Two fanaticism, fanaticism of "the revolutionary intelligentsia" and "Manichaean ascetic" fanaticism, act as two corruptions, two reduced forms of holistic ascetic consciousness -distortions which are mutually opposite, but at the same time structurally isomorphic to each other. In the rst case God is excluded: all vertical of human energies is cut off, or... reoriented, turned horizontally, at the same losing its in nity, transcendent aspiration. In the second case, the world, neighbors and love for them are cut off; and then the individual is only isolated individual, subject, and all his aspirations are the purely subjectivity, "psychology". Union with God is certainly not available for him... In traditional terms of ascetics -in the generalized sense, which is given them in our work, we have two passionate states, which are isomorphic to each other, even though one of them is the extreme socio-idolatry and another is extreme socio-abhorrence.
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It is evident that both ways, both types of consciousness do not lead to achievement of truly love because love for God should be as the love for neighbor. Manichaean ascetic way involves love only for God and way of the revolutionary intelligentsia involves love for own neighbor however it is impossible to love only own neighbor and to hate God. Historical reality as soon as spiritual experience of moncs--ascetics show falsehood of these two ways: all the extremes lead the person to the spiritual fall. The true way of ascetic life is connected with mystical dialectics of love. From one side it leads to the creation of mystical society, based on agape. From the other side it directed on personal salvation. We will consider these two aspects.
The mystical dialectic of monastic solitude has been developed already in the IV century. This dialectic is based on the internal unity of the monk with the world and society. Catholic, having more 1000-years common ascetic tradition.
The other aspect of mystical dialectic is aspect of personal salvation. This aspect historically was the rst, because rst Christian monks were hermits and anachorets. As Horuzhy stresses individualistic incline of hesychast ethics was always added the execution of the Commandment of love for neighbor.
Commandment of love for neighbor have never been relegated... Principles of participation for neighbor's life, doing alms, well--doing rmly go from the common Christian ethics to ethics of austerity. There are a lot of evidences of it in the early-monastic literature... And cornerstone principle of inseparability of love for God and love for neighbor is not only forgotten, but has developed into the bright image which has become widely famous as the "circle of Abba Dorotheus." Dorotheus of Gaza (6 sec.), the disciple of great elders Barsanuphius and John of Gaza... illustrates the relation of these two kinds of love using the circle in which radii converging in the center, at the same time come together to each other.
32
Thus Horuzhy's teaching of agape is in uenced by spiritual literature, especially abba Dorotheus, who wrote:
If the circle is this world, and God is the center of the circle, radii going to the center are the ways of human life, insomuch saints become more closer to God, that they become more closer to each 31 Horuzhy, 2000, pp.184-185. 32 Horuzhy, 2011, p.13.
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other ... It is the nature of love: as much we become closer to God by love for Him, as we joint by love with neighbor. It have developed in concept and the extensive theme "tenderness". Tenderness is complicated complex, in which love -pity -admiration are merged, it is very original kind of love, combining ethical and aesthetic aspects, and in this combination it is extremely characteristic for Russian Orthodox consciousness. Undoubtedly, there is the whole Orthodox "culture of tenderness", and it has its origins in hesychast austerity.
36
Christian concept and culture of "tenderness" involving love-agape is the result of spiritual development saint father's idea of cosmic love-compassion.
33
Dorotheos of Gaza, 1991, p.88. 34 Isaac the Syrian, 1993.
35 Fedorov, 1996. 36 Horuzhy, 2011, p.14. It is true that love for one's enemies is at variance with our immediate natural feelings, and may therefore seem to display the negative character suggested above; but if we consider the motive underlying it we shall see that it is entirely positive. The Christian is commanded to love his enemies, not because the other side teaches hatred of them, but because there is a basis and motive for such love in the concrete, positive fact of God's own love for evil men. It is assumed that the destination of human with the need involves cosmic and theurgical mission, which is constituted by "gathering of creation's" work: living and acting in the world, human has to gather and transform the world into vital harmonious whole. Such transformation-trans guration of the world being achieved... by the organic unity, unity in love with all things in the world, assistance the revealing and release of all its existential potentialities.
44
This idea of Horuzhy is contemporary continuation of Russian idea, especially in interpretation of Russian cosmists.
Discussion and conclusions
According to Russian idea, the essence of Russian Orthodox cultural mission, mission of Christians, especially priests, elders and missionaries is to incarnate love-agape in material and social world.
It is not only pronunciation of Gospel, not only creation of the system of mission activity, not only spiritual service to neighbors. Pavenkov, Pavenkov, Rubtcova, 2015. 
